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Convocation of Canterbury. The Lower House rejyec ted the 
proposals sent down by the bishops under which specially qualified 
women might conduct, and preach at, statutory services other 
than Holy Communion. It was agreed that they might conduct, 
and give addresses at, non-statutory services. 

A substantial m; jority of the House felt thi it the ancient tradi- 
tion that a man should preside at any formal meeting of the 
Christian ecclesia was based, not on prejudice or the mere fashion 
of past ages, but on the fundamental Christian conception of the 
relation of the sexes in the divine economy. It was noticeable, 
however, that all those who-spoke in favour of this point of view 
repudiated any suggestion that they underestimated the im. 
portance and value of women’s work in the Church. * 

Rather they felt that its distinctive ni iture. and Importance 
would be minimized in making women mere substitutes for men, 
‘instead of recognizing that their service is essentially ditterent 
from, and complementary to, that of men. If women are to be 
given a place of due honour in the Church, it is important that 


this distinctness of their service, and the consequent need for it 
if the Church is to be complete. shon!d be emphasized. 


Catholicism To-day is the title of an article “from a special 
correspondent printed in The Times of October 31st. The 
correspondent writes first of how “ the sufferings of Catholics in 
Eastern Europe have roused the sympathy of many besides their 
co-religionists ’" and of the numerical strength of the Roman 
Church and its * machinery of ecclesiastical government ’’, lead- 
ing up to the consideration of the needs of present-day society 
‘demanding not the dubious stimulants of sectarian controversy 
but a fundamental re-Christianization. The Pope,” he continues, 
‘ blessing those who * though not belonging to the visible body 
of the Catholic Church are near to Us by their faith in God and in 
Jesus Christ ', has shown his awareness of the essential need. 
What is not so evident is an answering sense of responsibility for 
the re-integration of Christendom_on the part of the accredited 
leaders in the various national branches of the Church. 

‘There are no signs that within any predictable future the 
non-Roman Christian bodies are likely to make their submission 


to the Holy See. . .. Hence a dilemma presents itself, . .. Will the’ 


Roman Church continue tacitly accepting the role assigned to it 
as the largest of the Christian sects ... or will it reinterpret in:the 
light of accomplished facts its ancient office of *‘ mother and 
mistress of the Churches’ and, condescending to discuss ways 
and means with the heretics and schismatics, strive (assuming 
their co-operation) to bring into being a revivified Christendom ? ”’ 

No compromise on any essential doctrines is desirable or to be 


expected, but “‘ Rome may yet have something to learn in the 


way of adaptation to national characteristics. . . . The strict 
censorship to which Catholic doctrinal writing has’ now to be 
submitted, tends to hinder the formation of an enlightened and 
critical public opinion even in matters. where diversity of view 
is officially sanctioned. 

* The strugglé against Marxian paganism, in which the Roman 
Church has giver so unequivocal -a- lead, -is creating a common 
Christian sympathy. There is much to support the view that the 
time is now ripe for re-examining the relations between Rome and 
the other Christian bodies. No one should underrate the diffi- 
culties, all the greater since the enquiry would be foredoomed to 
failure were either side thought to pre-judge the issue. . . 

‘The Holy Year which Pope Pius is shortly to inaugurate may 
well prove moré inomentous than any in the Church's history. 
Christians have now to contend with the most ruthless attempt 
ever made to subordinate religion to political and economic 
interests. There is widespread hope that Rome will make a 
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gesture to the Christian world in keeping with the realities of 
the hour. What: is looked for in- particular is not expressions of 
good will at the highest level, which have not been lacking, but 


that they should be implemented by the initiation of a programme . - 


of free and open discussion with qualified representatives of the 
various C hristiapéBodie 's.... The victory of persuasion over force 
is that by which Christianity was first established ; it is also that 
whereby it will be maintained.” 


It is remarkable and encouraging to find such an article as this 
printed in 7he Times.” It does what the Lambeth Conference of 
1930 did, but that of 1948 regrettably failed to do, viz., ** endorse 
the statement made {by the Conference] in 1908 and again in 
1920, ° that there can be no fulfilment of the Divine purpose in any 
scheme of reunion which does not ultimately include jhe great 
Latin Church of the West, with which our history has been so 
closely associated j in the past, and to which we are still bound by 
many ties of common faith and tradition '.”’ 


It is also interesting to note that Mgr. Feltin, Archbishop of 
Paris, on his own initiative invited the Archbishop of Canterbury 
to be present at his enthronement in the cathedral of Notre Dame 
in October. Dr. Fisher was unable to be present in person, but 
was Officially represented by Bishop Chambers, chaplain at the 
Embassy Church tn Paris. 


The App roach to Reunion, on page 118, is the first of a series 
of articles dealing with the Lambeth Quadrilateral and the many 
points which it raises. We need to have these things made clear 
in language which people who do not claim to be theologians can 
understand, and we believe that in Fr.-Chadd, Assistant Priest 
at the Church of the Holy Cross, Greenford, we have found a 
writer who can do it. Fr. Chadd is a Bachelor of Science of the 
University of Leeds, and went on to his theological training at 
the College of the Resitrrection, Mirfield. He was ordained 
deacon in 1943 and priest in the following year, serv ing a curacy 

at Portsea before mov ing | to his present work. 


* * * * 


The General Convention of the Episcopal Church in the U.S.A. 
is commented on by the Rev. Louis A. Haselmayer, Ph.D., in an 
article on page 116. His many friends will be g lad to know that 
lr. Haselmayer is now settled in new and permanent work as 
Dean of the Cathedral School, a diocesan day and boarding school 
for boys in the city of Dallas, Texas. His address is The Cathedral 7 


School, 5100 Ross Avenue, Dallas, Texas, U.S.A. 
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1949 GENERAL CONVENTION THE 
AMERICAN EPISCOPAL 


The 1949 Triennial General Convention of. the American 
Episcopal Church was a quiet, serious meeting involving no special 
controversial problems. Legislation was passed regarding the 
home and foreign missionary work of the church, the increased 
programme of co-ordinated religious education, and the clarifica- 
tion of the Canons on Holy Matrimony enacted in 1946. _ 


APPROACHES TO Unity 


In the field of Christian Unity, the 1949 Convention was a com- 
plete contrast to that of 1946. In 1946 the whole Church was bitterly 
divided on the merits of the Presbyterian-Episcopalian Scheme 
of Union. This plan had been by-passed by the 1946 Convention 


and the Commission on Approaches to,Unity had been instructed 


to perform during the next triennium a specific task. This task 
was the preparation of a Statement on Faith and Order in harmony 
with the Lambeth Quadrilateral on the basis of which the Episco- 
pal Church would be willing to enter into conversations with any 
interested Christian body looking toward intercommunion and 
organic union. This Statement was to be prepared in time for 
submission to the 1948 Lambeth Conference. The task was com- 
pleted in May 1945 and the document presented to the Committee 
on Unity of the Lambeth Conference. It received the approval of 
that Conference in Resolution 59. The Statement together with 
the Lambeth approval was presented to the 1949 General Con- 
vention and adopted Dy concurrent action of both the House of 


Bishops and the House of Deputies. The Statement is a conserva- 


tive explanation of the terms of the Chicago-Lambeth Quadri- 
lateral and represents a stricter interpretation than was made by 
either the Lambeth Conference of 1920 or 1930. 


The constitutional position of the American Episcopal Church 
with regard to unity ts now quite clear. Through the Commission 
on Approaches to Unity, composed of six bishops, six priests, and 


‘six laymen, appointed by the Presiding Bishop and the President 


of the House of Deputies, conversations can be initiated with any 
Christian body on the basis of this Statement. It will thus be im- 
possible in the future for any Commission to’present to the Church 
a plan of reunion which is not in harmony with the essentials of 
Catholic Faith and Order. 


There are no negotiations in progress at present involving the 
American Episcopal Church. The Presbyterian body has shown 
no further official interest since 1946, and no meetings have 
occurred between the Commission and the opposite Committee of 
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the Presby terians. Interest was shown bythe American Methodist 
Church in reunion with the Episcopalians at the last Methodist 
General Conference, but-as yet no official oVertures have been 
received. Such other major Christian bodies in the U.S.A. as the 
Congregationalists, Baptists,.and Lutherans are engaged in plans 
of domestic unity among themselves, and have not as yet looked 
toward the Episcopal Church. . 


THE CHURCH -OF SOUTH INDIA 


The 1949 General Convention took no steps to implement the 
Lambeth Resolutions regarding the Church of South India. The 
Lord Archbishop of York, the fraternal visitor from the Church of 
England, was asked to address the House of Bishops on this 
His statement was: 


* Your Presiding Bishop has asked me to make some factual 
statement about the Church of South India. At the Lambeth 
Conference it was left to the various Provinces to decide how they 
would act as to recognition of those ordained and consecrated 
since the union was effected. We have hoped that the decision in 


England would be unanimous, with no debate in either Convoca- 


tion until a Joint Commission should reach a decision. The 
Bishop of Chichester is now on his way to Australia. It was 
decided that he should, on his way back, visit South India and 


———~makea study on the spot. 


= 


“ Our Committees will not be ready with a report until next 
spring. They are waiting for the Bishop of Chichester’s views and 
findings. It is wiser to postpone any report or action until he 
returns and can give us the result of his study of the situation.’ 


POINTS OF CHURCH ORDER 


Two other points of church order were matters of business at the 
General Convention. Permission was extended by both Houses 
allowing the practice of intinction in the.administration of Holy 
Communion by the action of a diocesan bishop who shall deter- 
mine the method to be used. The second concerned the permission 
for the lay administration of the chalice. This was passed by a 


- 2:1 majority in the House of Bishops, but rejected overwhelmingly 


in the House of Deputies in both the clerical and lay orders. It 
is a strange situation when laymen themselves by actual vote 
turn down the opportunity exte ‘nded to them by the episcopate to - 
become participants in the administration of the Holy Com- 
munion. 


Louis A. HASELMAYER, Ph.D. 
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THE APPROACH TO REUNION 


ad 


A few months ago, a newspaper in Britain, ats e an account of 


some conversations going on between Anglicans’ and Noncon- 
formists, had the headline —* One step nearer a United Protestant 
Church.” It was an odd thing to say since the newspapers had 
not been told the results of the conversations, and for all they 
knew it might have marked one step farther from “a United 
Protestant Church "’... But what is important is that the people 
who read eng words’ that at would think either * How 
splendid or How awful ”’ ‘1 couldn't care less "’, and the 
third be the not only because it would 
include most non-Christians, but also because it would include 
the majority of Churchmen, all those good people who are some- 
times called © the rank and file of the Church” or “ the Man in 
the Pew '’-—both rather unsatisfactory titles, but we all know 
what is meant by them ; all those Christian men and women who 
love their Church and are faithful members of it ; who know that 
their leaders—Bishops and theologians and people like that—are 
always having conferences and conversations with the leaders of 
other Christian bedies, but who cannot seem to rouse much 
“enthusiasm or interest in such goings-on because they do not 


seem to have much bearing on the Christian life they are trying | 


to live, or on the life of the parish church in which they w orship, 
Now the object of this article, and of others to follow it, is to 
try to show that these affairs are not so remote as they seem, that 
they really do matter to you. For be quite certain about this— 
things are happening to the Anglican Church throughout the 
world, your Church, which are one day going to affect you and 
your parish for good or ill. They will not always be the concern 
of a few Bishops and theologians ; a time will come when the 
effect of thern will be felt by you in your parish, at the church at 
which you worship. And then it may be too late for you to say, 
“I'm not sure that I like this; I want time to think about it ; 
why has no one told me that all this was going on? Why wasn't 
I consulted about it? The Man in the Pew is just as really the 
Church as the Man in the Gaiters. These things concern me, and 
“I have been left inthe dark.” 


NECESSARY PRELIMINARIES 


We should all agree, I hope, that the problem of healing the 
divisions ‘of Christendom ‘is One which should occupy a position 
of importance in the thoughts, prayers and work of every Christian 
worthy of the name. But the problem_is not easily solved, only 
easily ignored, and the more we examine.it the harder it seems to 


become. In our examination of it there are two necessary ‘pre- 
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_ liminaries, without which we shall find ourselves in a fine muddle. 
- The first is that we must be clear-headed and think logically with 
the reasoning powers God has given us, and not try to think with , 
our emotions. This ought to be obvious, but it is not always done. 
You will hear emotional appeals such as * What do our differences 
matter?’ (they mattered enough to come into being), or “ We. 
are all going the same way "' (which just is not true ; the most we 
can say is that we are all presumably trying to get to the same 
place). In this connection we must keep. in mind some simple 
rules without which any discussion is a waste of time, such as, 

’ Things which are contradictory cannot both be ‘true’ (it is 
surprising how often this is forgotten), and “ Words must be taken 
to mean what they say" (how else are we to discuss anything ?). 
And the second essentialis that we must be prepared to risk un- 
popularity and harsh judgement, for there are many who think 
that because the cause of reunion is dear to the Heart of Our Lord, 
any scheme for it must be equally dear. They therefore think’ 
that critics of schemes are not anxious that the divisions in the 
Body should be healed, which, if it were true, would be an appal- 
ling accusation to make. But those who look at reunion schemes 
critically do so because they are as anxious as anyone for the | 
cause of reunion, but they also believe that the healing must be 
according to the will of God and not of man; that schemes for 
reunion are not automatically divinely inspired simply because 
they are schemes for reunion ; that it may be better to delay the 
healing rather than rush into a superficial Covering up of the 
wounds which may do more harm than good in the end. So they 
are often labelled ° Obstructionists 


“Esse NTIAL FOuN ATIONS 


The first diffic ulty arises when we begin to ask whom we are to 
call Christians for the purposes of reunion. Some sort of start-. 
ing line is obviously necessary, unless we are to include any sect 
which may believe and practise what it likes provided it calls 
itself Christian, which is about as sensible an attitude as Humpty 
Dumpty’s in “~ Through the Looking Glass '’— When I use a 


word it means just what-1l choose it to mean, neither more nor 


less.” It was for this reason, ‘among others, that the General 
Convention of the Episcopal Church in America issued in 1886 
a statement which has since become famous in various forms as 

‘ The Chicago-Lambeth Quadrilateral '’. This said in effect that 
the Faith and Order of the Church could be seen to be built on 
the four foundations .of the Holy Scripture, the Creeds, the 


Sacraments of Baptism and Holy Communion and the Episcopal 


Ministry, and that therefore the acceptance of this four-sided 


foundation was essential before any discussions on reunion could 


begin. Two years later the Lambeth Conference endorsed this, | 
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though with a slight, but important, change, of wording. The 
Americans had said that the four elemtnts essential tothe 
restoration of unity’. The Lambeth Committee meant to soy 
‘the same, but warded it rather carelessly and called them “a basis 
on Which approach may be made to reunion’. It seems an 
unimportant difference, but it has had very far-reaching results, 
for it has given rise to the new tdea that the American statement 
of 1886 is a maximum rather than a minimum. 


LAMBETH VAGUENESS. 


This process of modification was carried to much more Serious 
lengths by the Lambeth Conference of 1gz0, [heir statement 
began with a description of the goal of a umted church which 
reminds us rather of Humpty Dumpty, . . . gathering into its 
fellowship all who profess and call themselves Christians.” It 
sounds very fine and high-nitnded, but what does t mean? Does 
it mean that a mah who describes himself as a Christian because 
he wears brown boots on Sundays ts a candidate for membership 
ef this united church This is not bemyg thppant every parish 
priest knows that there are popular detinitions sot Christianity 
Which are about as ridiculous. kither the statement means 
nothing at all, or it means something very Important indeed. 
What was serious about it was that it represented an attitude 
which was new -to the Anglican Church. The Chicago statemeént 
was based on-the principle that certain things are true and that 
reunion must take the form of a return to these truths as founda- 
tions, The 1g20 Lambeth basis was that as various Christian 
bodies held differing doctrines, the road to reunion was by in- 
cluding them all in one orgamization, on the principle that H-al 
bring what they have the result wall include the Quadrilateral, 


L. F. CHApp. 


(To be continued.) 
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